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 ב"ה

Please Donate to Keep this Project Going! 

Please help this project continue so that Torah Or and Likutei 

Torah will be available to Jews around the world in the 

language they understand.  

Please become a monthly donor of $18.  

Please make yourself available to the Alter Rebbe, 

who wants his maamarim to be available to every 

Jew in the world.  

Please take 5 minutes and sign up online at 

www.Donorbox.org/LearnChassidus to become a 

monthly donor of $18.  

With these $18 a month, you will have the tremendous merit of 

having translated the Torah Or and Likutei Torah, making it 

available to Jews all around the world, and will receive the 

tremendous merit and blessings that come with that! 

For additional sponsorship opportunities, or questions on the 

project, email me at lessonsinlikutaytorah@gmail.com 
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Likutay Torah 

 ה וֹרָ תּ י לִקּוּטֵ 
ש  ַׁ רָּ ָּ אֲזִינו ַׁ תפ  ַׁה 

 מַאֲמָר

אֲזִינו ַׁ  1ַַׁׁ]ב[ַַַׁׁׁה 

 ב , ע"ד   – ד,ף ע"גד ַ 

“Prayer Empowers Torah study” 

אֲזִינו ַׁ" ַׁה  הַַׁׁ רָּ ב ֵּ אֲד  ו  יִםַׁ מ  ָּ ש   ַׁ.ה  עַַַׁׁׁ מ  ְ וְתִש 

רֶץַַׁׁ אָּ רַׁלִקְחִיו ַׁי עֲרַַַׁׁׁ׃אִמְרֵי־פִי הָּ טָּ ָּ מ  ז  לַַַַׁׁׁׁ,ףַׁכ   ת ִ

תִי אִמְרָּ לַׁ ט   ַׁכ   וְכִרְבִיבִים  ַׁ א  ֶ עֲלֵי־דֶש  עִירִם  ש ְ כ ִ

ב תֵנו  לב,  ַׁ׃"עֲלֵי־עֵש ֶ ָ רָש  ָ  ב(א־)פ 

The first verse of Parshas Haazinu 

states, “The Heavens should listen 

and I will speak, and the Earth 

should hear the words of my mouth. 

My teachings should flow like rain, 

and my words should drip like dew, 

like the wind blowing on the plants 

and like the rain-drops on the grass.” 

(Devarim 32:1–2)  

Moshe Rabbeinu is asking Hashem that his teachings should affect growth in 

the Jewish People, just like rain and dew, which cause plants to grow. 

דְרָ   ה הִנ ֵ  ִ ס  אָמַ   ה ב ַ פָנֶיהָ  ְ ל  ֶ בִי ר  ש   :( יט ,  ל   ם)נִצ ָ

אֶת  ו  "הַעִד ם  ו  הַי  בָכֶם  וְאֶתַׁתִי  יִםַׁ מ  ָּ ש   ה 

רֶץ אָּ  ".הָּ

Now, in the Parsha before this one, 

(Parshas Nitzavim), it says, (Devarim 

30:19) “I bring the Heaven and 

Earth as witnesses against you 

today.”  

The Heaven and the Earth are witnesses to the conduct of the Jewish People 

wherever and whenever they are. They can be rewarded for serving Hashem, and, 

G-d forbid, punished for not keeping the Torah and Mitzvos.  

 
ב ָ ר נֶאֱמַ ) 1 ַ ש  ַ ת ב ְ רָש  ָ ו בָ ,  הַאֲזִינו  ת  פ  רֵ ה ח'  ש  ְ ש   "ח(. תקסי  ת ִ
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We see that the Heavens and Earth are used to help the Jewish People serve 

Hashem. Therefore, we need to understand the spiritual significance of “the 

Heavens and the Earth.” 

מַיִ   ההִנ ֵ  ָ רָ   םהֵ   ץ וָאָרֶ   םש  ו  כְתָב ת  ב ִ ֶ   ה־ש 

רָ  עַ  הוְתו  ב ְ ֶ ה: ש  ֶ  ל־פ 

The Heavens and Earth represent 

the Written Torah and the Oral 

Torah. 

רָ  ו  כְתָבת  ב ִ ֶ מַיִ "   אנִקְרָ  ה־ש  ָ מַיִ  י כ ִ  ם", ש  ָ   םש 

ָ   ןנו טְרִיקו   יִַׁם־ש  רָ "וְ   , 2םמ  ו  לָ   ההַת  ְ   ה נִמְש 

 .3ם" לְמַיִ 

The Written Torah is referred to as 

“ יִַׁ מ  ָּ םַׁש  -the Heavens,” since one of 

the explanations of the word “ יִַׁ מ  ָּ םש  -

the Heavens” is that it is a 

combination of two words, “ ַָּׁ יִַׁם־ש  םַׁמ  -

there is water,” and the Torah is 

compared to water. 

כְדִכְתִי  עְיָה נה, א( ב  ו  ַ ל צָמֵא לְכו     :)יְש  ָ י כ  "הו 

יִם"  ַ  ,לַמ 

As it is written, (Yeshaya 55:1) 

“Whoever is thirsty to connect to 

Hashem, should go to learn Torah, 

which will quench that thirst like 

water.” 

כְתִי  ֶ   בו  מ ש  י( ה  ב ְ ב,  מו ת  ְ יִם    :)ש  ַ הַמ  מִן  י  "כ ִ

יתִ  ִ "י מְש   – הו 

And like it is written regarding 

Moshe, (Shemos 2:10) “Because his 

soul was drawn forth from the water 

of Hashem’s Wisdom,” he (Moshe) is 

destined to teach the Torah. 

הו   ֶ יִ   אש  ַ הַמ  מו   כ ְ ל  ָ מָש  רֶךְ  ד ֶ אֵי   ם עַל  ֶ   ן ש 

וֶו ם לָהֶ  תָ  דמְיו חָ  ןג ָ עַצְמו   ם,ב ְ

The Torah is compared to water 

that does not have any natural color 

to itself. 

ָא   ג  אֶל  ֶ נ ֶ   םנָ וו  ש  ַ ת  ְ ךְ לְפִ   המִש  ֵ מִתְהַפ  פֶ   י ו    ן או 

וֶו לִ  ןג ָ  ; כוּ' ם אָדו   םאִ  –  י הַכ ְ
Rather, its color changes according 

to the color of the vessel that it is in; 

if it is in a red vessel, it will look red, 

or, if it is in a different color vessel, it 

will look like the color of the vessel it 

is in. 

 
ו  ף סו  ה יב, חֲגִיגָ )  2  ד א(. עַמ 
בָ )  3 ָ א ב ָ  א יז, א(. קַמ 
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רָ  ו  הַת  ךְ  ַ חָכְמָה  הכ  חִינַת  מִב ְ ה   ָ רְש  ָ ־ ש 

ָאָה,  עִיל 

So too, the source of the Torah is 

from Hashem’s Exalted Wisdom, 

י" חָכְמָ   אוְלָ   םחַכ ִ הו    , 4א"יְדִיעָ   הב ְ ֶ   אש 

דֶ   הלְמַעְלָ  גָ   רמִג ֶ ָ לָ  ההַהַש   ָ ב  ַ   ה.וְהַק 

which is “a Wisdom that cannot be 

grasped by the finite wisdom of 

created beings,” since it is beyond the 

realm of what we can grasp and 

comprehend. 

Just like water has no taste or color, so too, the Written Torah is essentially plain, 

meaning it is beyond our intellectual grasp. 

כ ָ  רָ   לו לְכָךְ  ו  רֵ   קרַ   אהִי   ההַת  ו    י סִיפ 

ו   י  לְבָ   תמַעֲש ִ אֵי   ד, ב ִ ֶ הֶ   ןש  ָ גָ   םב  ָ לָ   ההַש     ל כ ְ

עַמְקו   ו דו   תב ְ י  תהַס  ִ ש  ָ ב  לו  הֶ  ם הַמ ְ  ם. ב ָ

Therefore, the entire Torah is only 

written as stories of events, without 

expressing the knowledge of the 

deep secrets of wisdom contained in 

the stories.5 

ינִי הַד ִ ו   אֱמָרִי  םוַאֲפִיל  ֶ מו     ם הַנ  כ ְ ה   ָ ב 

ה  ֶ גי   א)ב   "   כוּ'   "וַי  אמֶר מ ש  "וַי  אמֶר  ,  ( דוְעו    ג, 

ה ֶ מ ש  אֶל    ם אֵינָ ,  ( דוְעו  א  יב,    א)ב      "כוּ'   ה' 

י ִ אָרִי  םמְפו רָש  מְבו  כָ   םו  רָטֵיהֶ   לב ְ ְ   דעַ   ם, פ 

או  חַכְמֵ  ָ ב  ֶ ''   י ש  ַ תָה   סהַש   ו  או  פֵירְש   . ו 

And even the laws that are written 

in the Torah were not clearly 

explained in full detail until the Sages 

of the Talmud explained them, like it 

says, (Shemos 13:3) “And Moshe 

told the Jewish People,” to keep the 

Mitzvos of eating Matzah and not 

eating chametz (leavened bread) on 

Pesach, and, like it says, (Shemos 

12:10) “And Hashem told Moshe” to 

tell the Jewish People to bring the 

Korban Pesach.6 

 
נֵ ) 4 ו  ק  מָ ר ז הַ י ת ִ הַקְד ָ ַ  ה(. ב 

5  The entire Torah is written in the form of stories. Even the Mitzvos are written in a 

story form, where Hashem tells Moshe to tell the Jewish People about a certain Mitzva. 

This is because the entire Torah is essentially beyond human comprehension, and our 

understanding of it is compared to the way a child reads a story and only knows the basic 

events that happened, without knowing the deeper meaning of the story.  
6  The explanations of the details of the Mitzvos were given over to the Jewish People 

by Moshe Rabeinu, and were always learned since then. What the Alter Rebbe means is 

that the details of the Mitzvos were not written down until the Sages wrote them in the 

Talmud, since the details are not written in the Written Torah, the Chumash, only in the 

Talmud.  
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רָ  עַ  הוְתו  ב ְ ֶ הש  ֶ '  ץ"אָרֶ "  אנִקְרָ  ל־פ   And the Oral Torah is called “the   .כו 

Earth.”  

Just like the earth takes an inedible seed and produces an entire plant or tree with 

fruit, so too, the Oral Torah takes the incomprehensible stories of the Written 

Torah and produces practical laws and ideas that we can understand and follow. 

קו    י לִפְנֵ   ם"עֵדִי"   םהֵ   םוְהֵ  ָ ךְ   םהַמ  רו  הו א  ־ב ָ

רָאֵ   לעַ  ימו     םאִ   רנִיכ ָ   םבָהֶ   י כ ִ   ל, יִש ְ קִי ְ

רָאֵ  לו  יִש ְ רָ  תאֶ   לוְקִב ְ ו  צְו   ההַת   ת. וְהַמ ִ

These (the Written and Oral Torah, 

which correspond to the Heaven and 

Earth) are the “witnesses” before 

Hashem on the Jewish People, since 

through [the Written and Oral Torah] 

it can be recognized whether the 

Jewish People are fulfilling the 

Torah and Mitzvos properly. 

ו   כ ָ   םמִש   יְדֵי  עַל  ֶ מִצְוָ   המִצְוָ   לש    ה ו 

יכִי ִ ו   םמַמְש  יל  ךְ־הו א    ראו   י ג ִ רו  ף ב ָ אֵין־סו 

רָ  ו  ת  הְיֶ   ה, ב ַ י ִ ֶ רָאַ   הש  ְ הַש  חִינַת    ר או    תב ְ

חָכְמָה ךְ־הו א ב ְ רו  ף ב ָ ָאָה. אֵין־סו   ־עִיל 

This is because each Mitzva draws 

forth a revelation of Hashem’s 

Infinite Light into the Torah, 

meaning that it causes Hashem’s 

Infinite Light to dwell within His 

Exalted Wisdom. 

מָ   אהו    , עַצְמו    דמִצ ַ   י כ ִ  ֵ   ם מְרו  מִתְנַש     א ו 

חִינַת    ץ קֵ   ן לְאֵי   ת מַדְרֵגו    תרִבְבו   מִב ְ

כְמַאֲמָ החָכְמָ  ו  בָ   ת לֵי" ד ְ   ר.  ָ   ה מַחְש 

פִיסָ  יה  את ְ  .7" ב ֵ

Since Hashem’s Infinite Light is 

essentially exalted and removed 

from the category of Wisdom (even 

Hashem’s Exalted Wisdom),  by 

infinitely many levels, like it says in 

the Zohar that “no thought can grasp 

Hashem at all.”  

גַ  ָ הַש   יְדֵי  עַל  אִם  י  רָ   תכ ִ ו  ו  ה,  הַת    ם וְקִי 

צְו   יכִי  תהַמ ִ ִ ו    םמַמְש  יל  אֱל הו תו     יג ִ

רֵךְ  רֶ   תלִהְיו    , יִתְב ָ ו  הֶ  הש  ש  ב ָ מִתְלַב ֵ  . םו 

The only way to have any “grasp” of 

Hashem is through grasping the 

Torah, and it is the fulfillment of the 

Mitzvos that causes Hashem’s Light 

to be revealed, so that it should 

dwell and become invested in the 

Torah. 

 
נֵ ה רְאֵ )  7 ו  ק  ָ ר ז הַ י ת ִ  ם(. ש 
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תו ב ָ כ  ֶ ש  צְו ת  :ו כְמו   הַמ ִ ֶה  ר    "וְאֵל  ֶ אֲש 

תָם הָאָדָם וָחַי   ה א  הֶםַׁיַעֲש ֶ הֶ "  –   8" ב ָּ ָ   ם"ב 

יְיקָ  ירו ש    א, ד ַ ֵ או    :פ  יךְ  ִ מְש  ַ מ  ֶ ף    רש  אֵין־סו 

י  י־מֵחַי ֵ רֶ   םהַחַי ִ ו  ת ש  הֶ  ה לִהְיו   . כוּ'  םב ָ

Like it says, (Bamidbar 27:34 and 

Vayikra 18:5) “These are the 

Mitzvos that a person should fulfill 

and live in them.” “In them” refers 

to the Mitzvos, and the energy that 

Hashem invests in the Mitzvos, 

meaning that through fulfilling the 

Mitzvos, one draws down the 

Infinite Light of Hashem (Who is 

the Source of All Life), so that it 

should settle within the Mitzvos. 

Similarly, through the Mitzvos, the Light of Hashem is revealed also into the 

Torah that one studies, causing this Light to dwell within his/her Torah study. 

רַזַ   ןוְלָכֵ  יתֶם    :9ל "אָמְרו   םַׁ"וַעֲש ִ "  א תָּ

י  ִ לז(   ם)קְדו ש  ֶ "  –  יט,  תִי  םאַת  ו     –  בכ ְ אִל  כ ְ

נִ  או  '   י עֲש ָ  .  "כו 

Therefore, our Sages said that the 

meaning of the verse, “ַׁם יתֶםַׁא תָּ עֲש ִ -ו 

and you shall fulfill them (the 

Mitzvos),” is written in such a way 

that it could be read “ יתֶם   ֶַׁוַעֲש ִ ת  םא  -

and you should make them.” Meaning 

that it is as if the Mitzvos and the 

Torah study are saying that by us 

fulfilling the Mitzvos “it is as if you 

made me,” since by revealing the 

Light of Hashem in the Mitzvos, we 

are giving them spiritual life. 

עִנְיָן   סֵ " וְזֶהו   רָ   קעו  ו  ת  ה ַׁ  ה ב ַ מָּ ְ   , 10"לִש 

פֵירו ש   ֵַּׁ –ו  ַַׁׁםַׁלְש  רָּ ו  ת  . הַׁה   עַצְמָה 

And this is the idea of “learning 

Torah ַׁ ה מָּ ְ  ”,for its own sake-לִש 

meaning for the sake of the Torah 

itself, 

רֵ   אהו    הזֶ   י יְדֵ   לעַ   י כ ִ  ו    אקו  יל  ג ִ יךְ  ִ מַמְש    י ו 

רָ   ראו   ו  ת  ף ב ַ ַ''   האֵין־סו  נ  ַ  .  ל כ 

since through the combination of 

fulfilling the Mitzvos and learning 

the Torah, one calls forth and draws 

 
קִי ר )חֲבו   8 סו  ְ תַ ם: הַפ  ו  חֻק   .יח, ה(  י אַחֲרֵ . כז, לד י ב ְ
תַ ק ג חֵלֶ ר  ז הַ ) 9 ו  חֻק  רְאֵ י קיג, א.  ב ְ קְרָ ט, ב. צ ן  סַנְהֶדְרִי ה ו   ה לה, ז(.רַב ָ א וַי ִ

רֶ  רֵיש  ת אָבו  ה רְאֵ )  10 ֶ  ק ו(. פ 
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down a revelation of the Infinite 

Light of Hashem into the Torah. 

ב   תו  ָ כ  ֶ ש  ז( וְזֶהו   מג,  עְיָה  ַ קְרָא  :  )יְש  הַנ ִ "כ  ל 

דִי וְלִכְבו  מִי  ְ רָאתִיו  –  בִש  יו   , ב ְ אַף    , יְצַרְת ִ

 ' יתִיו" כו     :עֲש ִ

This is also the idea of what is 

written, (Yeshaya 43:7) “Everything 

that is called by My Name (of 

Hashem) and exists for My Honor, I 

have created, formed, and made.” 

קְרָ   לכ ָ " מִ  אהַנ ִ ְ ש  לָלו   י"ב ִ ת   תהַיְינו  כ ְ מו  ְ נִש 

רָאָ  ב ְ ֶ רָאֵל ש   . לִכְבו דו    םיִש ְ

“Everything that is called by My 

Name” is a reference to all of the 

Jewish souls that He created for His 

Glory. 

רָ   דבו  כ ָ   ןוְאֵי " תו  ָא  רָ   יכ ִ   , 11ה" אֶל  ו    ה הַת 

י  אהִי  ִ לְבו ש  חִינַת  תו ב    –ם  ב ְ ָ כ  ֶ ש  כְמו   ו 

ב(  קד,  ים  ִ הִל  או ר  ו  "ע :  )ת ְ הַׁטֶה  לְמָּ ".  כ  ש   

רַזַ"ל  מַאֲמַר  כ ְ קָארֵ " ד ְ   , וְהַיְינו   חָנָן  יו  י    ירַב ִ

דו תַָּׁ – י לְמָאנֵ  ב ְ   .12" אמְכ 

And, “There is no true glory (of 

Hashem) except for the Torah,” 

(Pirkei Avos 6:3) since the Torah is 

Hashem’s ‘garments,’ like it says, 

(Tehilim 104:2) “He wraps Himself 

in the Light (of the Torah) as with a 

garment.” This is also like our Sages 

say, (Shabbos 113a) “Rabbi 

Yochanan would call his garments 

‘those that honor me.’” 

הו   ֶ ל    אש  ָ מָש  רֶךְ  ד ֶ עַל  מו   אֵי   –כ ְ לֶךְ  ֶ   ן הַמ 

אִי הו    םרו  ֶ ש  כ ְ תו   י  זו לָתִ   , 13ם עָרו    אאו 

הו   ֶ ש  לְבו ש  מַלְכו    אכ ְ ש  ב ִ ב ָ  . תמְלו 

Just like, by way of analogy, a king 

may not be seen while he is naked, 

only when he is wearing the royal 

garments. 

אֵי  בִכְבו דו   ו  עַצְמו   ב ְ לֶךְ  ֶ הַמ  ו     ן אַךְ  רְכ  ד ַ

עַצְמו   אֶת  יש   הָעֶבֶ   יזו לָתִ   , לְהַלְב ִ ֶ   ד ש 

  .' תו  כו  יש  או   מַלְב ִ

However, the king does not usually 

get himself dressed in the royal 

garments. Rather, a servant dresses 

him.14 

 
רֶ ת אָבו  ) 11 ֶ נָ ק ו, פ  ְ  ה ג(. מִש 
ב ָ ) 12 ַ  ת קיג, א(. ש 
 ן כב, א(. סַנְהֶדְרִי )  13

14  To note: It is only the royal garments, like his robe and his crown, that are put on him 

by a servant. The King puts on his regular clothing (those articles which directly cover 

his body, such as his shirt and pants) by himself, since even a servant shouldn’t see him 

totally naked. The difference is that only his personal servant is allowed to see him in his 
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דו ש    ָ הַק  לָכִים  הַמ ְ מַלְכֵי  מֶלֶךְ  כֵן  מו   כ ְ

ךְ־הו א רו  הו    :ב ָ ֶ ש  מו   אִי    אכ ְ עַצְמו תו   ב ְ

לִהְיו   לו   ר  ָ ָ   תאֶפְש  ל ֶ   ג מו ש   מִתְג ַ   ה ו 

בְרָאִי  נ ִ ַ בָ  תלֵי"ד ְ   ם, ב  ָ פִיסָ  המַחְש  יה   את ְ  . "ב ֵ

So too, regarding the King of kings, 

the Holy One Blessed be He: The 

way He is by Himself is something 

that cannot be grasped or revealed 

to the created beings, since “no 

thought can grasp Him at all.” 

רָ  ו  ת  ש  ב ַ תְלַב ֵ מ ִ ֶ יְדֵי ש  י אִם עַל  הִי   ה, כ ִ ֶ   א ש 

ךְ־הו א רו  ב ָ נו   ו רְצו  ָ   .חָכְמָתו   ש  ָ זו     הוְהַלְב 

רָאֵ  אהו   וְקָ   לעַל יְדֵי יִש ְ '.   אד ַ  כו 

The only way He is revealed is 

through investing Himself into the 

Torah, which is His wisdom and 

will. And it is only the Jewish People 

who are able to cause Hashem to 

“dress Himself” in the Torah so that 

we can perceive Him, just like it is 

only the personal servant of a king 

who dresses him in the royal garments 

so that the rest of the nation can see 

him. 

This is the meaning of the verse, “Everything that is called by My name, I created 

for My glory;” the Jewish People, who are called by Hashem’s name, were 

created in order to bring a revelation of Hashem into the Torah, so that His glory 

would be revealed. 

ם"וְזֶהו    ב ָּ ַׁ ָּ רְת  ז(  ן)וָאֶתְחַנ ַ   "וְדִב   "ו,   : ָ רְת    "וְדִב ַ

הַנְהָגָ   אהו   ן  ו  כָ   המִלְש  ָ מו     ה, וְהַמְש  כ ְ

ים ר עַמ ִ ים מז, ד(   " כוּ'  "יַדְב ֵ ִ הִל   .)ת ְ

This is also the meaning of “ַׁ ָּ רְת  וְדִב  

ם  and you shall speak of them (the-ב ָּ

words of Torah).” (Devarim 6:7) The 

word “ַָּׁ רְת   ,which usually means ”,וְדִב  

“You should speak,” could also 

mean, “And you should guide and 

move something from one place to 

another,” like we find the meaning of 

the word in the verse, (Tehilim 47:4) 

ים“ מ ִ רַׁע   may He (Hashem) cause-י דְב ֵּ

the nations to follow our 

instructions.” 

 
regular clothing, whereas the rest of the nation are only allowed to see him in his royal 

clothing. 
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כַ   ם"ב ָ " ָ הַמְש  ף    תהַיְינו   אֵין־סו  או ר 

ו רָ  הַת   . הב ְ

Thus, the inner meaning of “  ָ רְת  וְדִב ַ

ם ָ  :is ”ב 

“ ָ רְת    ”you should draw down-וְדִב ַ

“ םב ַָּׁ -into them (into the words of the 

Torah),”  

meaning to drawn down the Infinite 

Light of Hashem into the Torah. 

ר   ֶ אֲש  ֶה  הָאֵל  בָרִים  הַד ְ "וְהָיו   נ כִיוְזֶהו     "אָּ

ו(    ן)וָאֶתְחַנ ַ  אָנ כִ   י מִ "   –ו,  ֶ מַהו תו     –  י" ש 

רֵךְ   ָ יִתְב  ךַָּׁ"  – וְעַצְמו תו   ו ְ ן    –"  מְצ  ו  לְש 

רו   ְ רו   תהִתְקַש   '.   תוְהִתְחַב ְ  כו 

This is connected to the previous verse 

that says, (Devarim 6:6) “And these 

words (of the Torah) that I (Hashem) 

command you today should be on 

your heart.” The meaning of “That I 

command you” is a reference to “I, 

Who I really am”- the essence of 

Hashem Himself- is not just 

“commanding us,” but also connecting 

to us. This interpretation is derived the 

word “ַָּׁך ו ְ  which usually means ”,מְצ 

“command you,” could also mean 

“connect to you.”  

Therefore, the inner meaning of the verse is, “And into these words of the Torah, 

you should express the essential connection that I have with you.” 

הַז ֶ  לִגְרו    הוְהַכ  חַ  ֶפֶש   נ  ַ ב  י ֵש   ֶ כָ   םש  ָ   ה הַמְש 

רָ   תז א  ו  פִל ָ   אהו    ה,עַל יְדֵי הַת    העַל יְדֵי הַת ְ

דְמָ  ָ ק  ֶ  . הו רָ ת  לַ  הש 

And the power that exists in our soul 

to cause this revelation of Hashem 

through the Torah comes to us 

through the prayers that come 

before the Torah study. 

מֵ "   י כ ִ  רָ   י לִ   ןאֵי   רהָאו  תו  ָא  ו     –  האֶל  אֲפִיל 

רָ   ,15" לו    ןאֵי  התו 

Like our Sages say, (Yevamos 109b) 

“Whoever says that he only has 

(time and interest in) Torah study 

(and doesn’t have time or interest in 

prayer), then he doesn’t have (real) 

Torah study either,” 

 
 (. ב ,טקת יְבָמו  )  15
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נֵ  ְ חִל ָ   י מִפ  ת ְ ת  לִהְיו  רִיךְ  צ ָ ֶ חִינַת    הש  ב ְ

" ָ קְרִיאַת  "וְאָהַבְת  מַע,ב ִ ְ ו     רלִמְסו    ־ש  נַפְש 

 .16ד" אֶחָ "ב ְ 

because he needs to first “love 

Hashem” through reciting the 

Shema, where he gives himself over 

to Hashem when he says the word 

“ דאֶחַָּׁ -Hashem is One.” 

בְרִי  ו  ס  ֶ ש  מו   כ ְ אֵינו   מְסִירַת־נֶפֶש     ם וְעִנְיָן 

הו    ם הָעו לָ  ֶ עָקָ   אש  הִתְלַהֲבו    ההַצ ְ   ת ב ְ

רַעַש    ,ב ְ

The idea of giving ourselves over to 

Hashem does not mean (like some 

people think) that it means to yell 

out with great passion the word 

“ ד אֶחָ  ,” intending to thereby show his 

dedication to Hashem. 

הו   ָא  ב    אאֶל  תו  ָ כ  ֶ ש  מו   א( כ ְ כה,  ים  ִ הִל  :  )ת ְ

א"  ָ אֶש   י  ִ נַפְש  ה'  צֶ   , "אֵלֶיךָ  רו  אֵינו   ֶ   הש 

וְדָבָ   תלִהְיו   לִהְיו    ד, נִפְרָ   ריֵש   ָא    ת אֶל 

ו   יט  ב ִ חִינַת  א   ל, ב ְ אֵלָי   תלָש ֵ וְרו חו   ו     ונַפְש 

רֵךְ  הו    , יִתְב ָ ֶ י  רמְקו    אש  לָ   ם, הַחַי ִ כו    אד ְ

לָ  יה כ ְ ֵ יבֵ   אקַמ  ִ   ;17יחֲש 

 

Rather, the meaning is like it is 

written, (Tehilim 25:1) “I lift up my 

soul to You Hashem.” Meaning that 

one does not want to have any ego or 

feel himself as something separate 

from Hashem. Instead, he wants feel 

that he has no independent 

importance compared to Hashem, 

and he wants to turn his whole soul 

over to Hashem, Who is the Source 

of All Life, before Whom nothing 

has any separate importance. 

ד" ג ְ ה  ה'ַׁ ַׁ הַׁו ַׁלְךָּ ָּ ֵצַח   ל  וְהַנ  פְאֶרֶת  וְהַת ִ בו רָה  וְהַג ְ

מְלָכָה   ַ הַמ  יְהוָה  לְךָ  בָאָרֶץ  ו  מַיִם  ָ ש   ב ַ י־כ ל  כ ִ וְהַהו ד 

א לְכ ל לְר אש   ֵ תְנַש   ָמִים א' כט, יא(   "׃ַׁוְהַמ ִ בְרֵי הַי    )ד ִ

This concept is expressed in the 

following part of the davening (orig. 

Divrei Hayamim I 29:11): “To You, 

Hashem, is the greatness, the might, 
the splendor, the victory, and the 
majesty, since everything on heaven 
and earth belongs to You, to You 
Hashem is the kingship, and You are 
exalted above all rulers.”  

חִינַת   ב ְ ֶ דו ל ָ "ש  הִי   ה", ג ְ ֶ חִינַת    א ש  ב ְ

טו   ְ ש   ַ לְהַחֲיו    תהִתְפ  רֵךְ  ָ יִתְב  ו     תחַסְד 

The idea of saying that “the greatness” 

belongs “to You, Hashem,” means that 

 
ו  "ח ב ַ ה רְאֵ )  16 ט  רַ ר ב ַ י ח או  ָ  רֵיש  ם חַי ִ רִ ן סא. סִימ  ְ י ץ עֵ י פ  עַ ם חַי ִ ַ מַער ש  ְ רֶק יב הַקְרִיאַת ש  ֶ  (.פ 

מָ ק א חֵלֶ ר  ז הַ ) 17 הַקְד ָ ַ  ה יא, ב(.ב 
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אַלְפִין  ת, הָעו לָמו   לְךָ  "  אהו  ,  18" כוּ'   "אֶלֶף 

ו    –"  ' ה יט  בְחִינַת ב ִ רֵךְ    י כ ִ   ל, ב ִ ָ יה יִתְב  ֵ   – קַמ 

לָ   . כוּ'  א כ ְ

the idea of “greatness,” which refers 

to the expression of His Kindness, 

which gives life to “a great amount 

of” worlds, like it says, (Daniel 7:10) 

“There are millions of levels of 

angels that serve Him,” showing that 

Hashem’s Kindness is expressed in 

creating a “great” number of worlds 

and levels. This “great” number of 

worlds and levels belong “to You 

Hashem,” meaning that they have 

no independent importance, since 

everything before Him is like 

nothing important. 

הו    –  ל?"ג ָדו    י אֵימָתַ "וְ  ֶ ש  עִיר    אכ ְ "ב ְ

 " ב(  19אֱל קֵינו  מח,  ים  ִ הִל  חִינַת    , )ת ְ ב ְ הַיְינו  

ו    י צֵירו פֵ  תִי  רָ   ת או    ת מַאֲמָרו    ה מֵעֲש ָ

חַי ֶ  מ ְ ֶ בְרָאִי  תעו לָמו    הש  יֵש     ם,הַנ ִ ם  ָ ש   ֶ ש 

דו ל ָ  חִינַת ג ְ טו   הב ְ ְ ש   ַ '.  תוְהִתְפ   כו 

When is His “greatness” expressed 

in creating worlds? When He invests 

His power “in the city of our G-d,” 

(Tehilim 48:2) which is a reference to 

the different combinations of the 

Letters of the Ten Statements of 

Creation, which Hashem uses to 

give life to the worlds and to the 

created beings.20 On that level of 

creation, Hashem’s greatness and 

 
נִי ֵאל ז, י )  18 ן :ד ָ הִי יְקו מו  ו  רִבְבָן קָדָמו  ֵה  וְרִב  נ  ו  ש  מ ְ ַ  . ( ""אֶלֶף אַלְפִין יְש 
קְרָ ק ג  חֵלֶ ר  ז הַ ) 19  א ה, א(. וַי ִ

20  The connection of “the city of our G-d” and the Letters of the Ten Statements that 

Hashem used to create the world is as follows:  

The Kabalistic work titled Sefer Yetzira compares the letters of speech to the bricks of 

a house. Just like a house is made from inanimate bricks (or stones) coming together in a 

specific design etc., so too, a sentence or paragraph is made of inanimate letters of speech 

coming together with a specific design. It is these letters of Hashem’s speech that are the 

“building blocks” of creation, since He is creating them with His words. Just like a city 

is comprised of houses that are each built of bricks and stones, so too the entire creation 

is comprised of many letter combinations from the Creative Statements of Hashem.  

This is called the “city of our G-d,” the creation from all of the letters that Hashem uses 

to “build” the entire creation. It is in this “city” of Hashem’s creation of all the worlds 

that His “greatness” is expressed in creating so many different types and levels of beings. 
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the expression of His creative power 

is revealed. 

All of the worlds and creatures that were created by Hashem (His “greatness”) 

are “to You,” meaning they all have no independent importance before Hashem. 

Their only importance is that they express some minute amount of the greatness 

of Hashem’s creative power, but on their own, they have no importance, 

whatsoever. 

ק ְ  ת ִ ן  ֵ כ  לָנו  וְעַל  לָה    נו   דו  הַג ְ נֶסֶת  כ ְ י  ֵ אַנְש 

פִל ָ   י לִפְנֵ  יִ "   ה הַת ְ ַ ת  ְ קֵי  ",  כוּ'   לְפָנֶיהָ   םש  פְסו  ו 

 –   הדְזִמְרָ 

  

Therefore, for us to recognize this 

concept, the Sages of the Great 

Assembly established that prior to 

the Amida prayer, we say the two 

blessings before the Shema and 

Pesukei Dezimra (Verses of Singing 

Praise to Hashem), which the word 

הזִמְרָ  -Zimra (of Pesukei Dezimra), 

which means to sing praise to Hashem, 

is related to the word  ֵ רזַמ  -Zameir, 

which means to cut down, as in the 

phrase, (Yeshaya 25:5)  

 ֵ נָם"    , 21ם עֲרִיצִי  רלְזַמ  גְרו  ב ִ אֵל  ת  מְמו  "רו 

ים קמט, ו( ִ הִל   ,)ת ְ

“To cut down the arrogant.” This 

cutting down of ego is accomplished 

through “exalting Hashem with the 

praises we say from our throats,” 

(Tehilim 149:6). The above verse ends 

by saying that through exalting 

Hashem with our throat, we make “a 

double-edged sword in their hand.” 

So, this process of praising Hashem is 

like a sword that cuts down our egos.   

נֵ  ו  תְב  מ ִ ֶ ש  יְדֵי  ֶ   ןעַל  ש  י"אֵיךְ  פַנ ִ '   םהָאו  ,  כו 

מְרִי יגִי  ", קָדו ש    םוְאו  ִ ש   ַ מ  ֶ ש  יְדֵי    ם עַל 

הו   ֶ רֵךְ מְקו    אש  ָ י  ריִתְב  ו    ם, הַחַי ִ יל  מִג ִ חַ    י ו  רו 

י  ִ הֵ   ופ  רֵךְ  ָ   ו וְאֵלָי   ם, וְקַי ָימִי   םיִיחָ   םיִתְב 

מֵחֲמָ   , 22ה יָאָתָ  עֵ   הזֶ   תו  ַ תְפ    ב וְתִתְלַהֵ   ל ת ִ

Through contemplating on the fact 

that the Ofanim Angels and Chayos 

Angels praise Hashem by saying 

“Blessed be the glory of Hashem,” and 

the Serafim Angels praise Hashem by 

saying “Holy, Holy, Holy, is Hashem, 

 
ִ ל עַ ) 21 עְיָה פ  ַ  .( יַעֲנֶה" עָרִיצִים זְמִיר"ה: , כה  י יְש 
 . (ז, י " יִרְמְיָה  יָאָתָה )"לְךָ  22
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 ' ו  כו   ”,the whole world is full of His glory .  נַפְש 

and that reason for this praise is that 

they realize that He is their source of 

life, and it is only from the 

expression of Hashem’s words that 

they live and exist. Therefore, it is 

fitting for every creature to yearn for 

Him. The result of this awareness is 

that one’s soul should get excited and 

have a flaming feeling of love for 

Hashem. 

מו   ָ ש  הַנ ְ ֶ י ש  ִ הִיג ְ   םהֵ   תוְאַף עַל פ  תֵ   םבו    ר יו 

לְאָכִי ַ צְרִיכִי   , 23ם מֵהַמ  מָקו ם  ל  ָ   ם מִכ 

נְנו   ו  ֶ   הוְיִרְאָ ה  אַהֲבָ   ןמֵעִנְיָ   תלְהִתְב    ל ש 

לְאָכִי ַ נֵ   ם, הַמ  ְ בָרִי  י מִפ  ד ְ ֶ   ם הֵ   האֵל ֶ   םש 

רְמִי  ו  תְחַכ ֵ   םהַג  ת ִ ֶ נֶפֶש    םש  כְלִי־ג ַם  ִ   ת,הַש  

מִז ֶ  ָ   הו  תְפ   . כוּ'  א ג ַם הִי  לעֵ ת ִ

Even though Jewish souls are higher 

than angels, we need to think about 

the awareness of Hashem that the 

angels have to get excited about 

Hashem. Why is this? The answer is 

that notwithstanding the superiority 

of souls over angels, we need to 

reflect on the love and fear of 

Hashem that the angels have, since 

these ideas will cause our human 

intellect to gain insight into 

Hashem’s greatness, so that it should 

also get excited about Hashem, in 

addition to our G-dly soul, which is 

anyways excited about Hashem on a 

higher level than the angels. 

דְךָ   ש ָ ב ב ְ י עֵש ֶ ךַָּׁוְזֶהו  "וְנָתַת ִ ֶ   ב )עֵקֶ "  לִבְהֶמְת 

טו(  נֶפֶש    , יא,  הֲמִי ־הַיְינו   נָה     ת, הַב ַ זו  מ ְ ֶ ש 

לְאָכִי ַ קְרָ   םמֵהַמ  נ ִ ֶ '.  24ב" עֵש ֶ "  אש   כו 

And this is the deeper meaning of 

what it says in the Shema prayer, 

“And I (Hashem) will give grass in 

your fields for your animals.”  

רָאתִי "וְזֶהו    י   ו,ב ְ יתִי   ף אַ ו,  יְצַרְת ִ '    ו" עֲש ִ כו 

הֵ   – ֶ יג  םש  ִ לְבו ש  ו ר    –  ם'  ב  ד ִ בָה,  ָ מַחְש 

ה מַעֲש ֶ    :ו 

Meaning that Hashem will give 

spiritual awareness to the animal 

soul, whose spiritual nourishment 

comes through the angels called 

“grass,” since these angels are 

 
י ה רְאֵ )  23 ִ רֵאש   ה יז, א(.רַב ָ ת ב ְ

י ק א חֵלֶ ר  ז הַ ) 24 ִ רֵאש   ת יח, ב(. ב ְ
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recreated every day, just like grass 

gets cut down and regrows on a 

constant basis.  

בַָּׁ ָּ חְש  כֶ   הַׁמ  רִיאַָּׁ  אנִקְרָ   לוְש ֵ הו    ,הַׁב ְ ֶ יֵש     אש 

יִַׁמֵ     .ןא 

 

 

Thought and intellect of the Torah is 

called “creation,” since they come 

from the subconscious, like 

something that comes from 

something else that is not similar and 

seemingly not connected. This is 

likened to the creation of the world as 

something-from-nothing. (In this case, 

nothing refers to something else that is 

totally not comparable, as if it came 

out of nowhere).  

ב   תו  ָ כ  ֶ ש  יב( ו כְמו   כח,  ו ב  "וְהַחָכְמָה  :  )אִי 

יִןמֵ  צֵא"  א  ָ מ  ַׁ. ת ִ

As it says in the verse, (Iyov 28:12) 

“And wisdom will be found from a 

level which is not comparable.” 

ו ַׁוְ  חִינַת    אהו  ַַׁׁרדִב  ַׁב ְ ו רָ   , הַׁיְצִירָּ הַצ  מו     ה כ ְ

הִי  ֶ ו    א ש  יל  מֶ   יג ִ לְבָ   רהַחו  ו ש     אוְל    ד ב ִ חִיד 

רו   ו    , מֵעִיק ָ ב  הַד ִ ו    אהו    רוְכַךְ    ם הֶעְלֵ   י גִיל 

כְלִ  ִ  י. הַש  

Speech of Torah study is the aspect of 

formation, like when someone forms 

clay into a certain shape, he is just 

revealing the form that existed in 

potential within the clay, but he is not 

making anything essentially new. So 

too, speech is only revealing the 

intellect that was already there, but 

was concealed from other people. 

יתִי מַעֲש ֵ   אהו    וַׁעֲש ִ חִינַת  צְו  ה  ב ְ   ת: הַמ ִ

וָדָם  ר  ש ָ ָ ב  מֶלֶךְ  מו   ַ   ,כ ְ עִיק  ֶ רַ   רש  ָ   ת הַכ 

הו   עֲש ֶ   אמַלְכו תו   ַ הַמ  יְדֵי  יְיקָ   העַל    א,ד ַ

 ָ ש  י ִ ֶ וְל  ש  תו   לִפְקו ד ָ אֶ   אמְעו   ו   נ  ַ   ת יְש 

פְקִידו    ַ תִי  –ת  כ ְ רֵךְ  ָ יִתְב  מַלְכו תו   ב  וְכַךְ 

ים צג, א(  ִ הִל  או ת לָבֵש   :)ת ְ  ". כוּ' "ה' מָלָךְ ג ֵ

Action is the aspect of performing 

the Mitzvos. Just like regarding a 

human king, the main recognition of 

his kingship is when people actually 

do what he says, and they follow his 

commands without changing 

anything, so too, regarding 

Hashem’s Kingship, like we see in 

the verse in Tehilim (93:1) that 

Hashem is called a King, “Hashem is 

the King, He ‘wears the garment’ of 

majesty.” 
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בְש ַ   םאָדָ   רי אמַ   לאַ "וְ  י ב ִ ִ   ר,חֲזִי  ראִי אֶפְש 

 ִ אֶפְש  ָא    יאָבִ   ה אֶעֱש ֶ   ה מָ   לאֲבָ   י אֶל 

מַיִ  ָ ש   ב ַ ֶ ז ַׁ םש  '  רג ָּ  ,  25" כו 

 

And this is also expressed in the 

saying of the Sages, (Sifra on Vayikra 

20:26) “A person shouldn’t say that 

he doesn not eat pig just because he 

personally finds it repulsive. Rather, 

he should say that theoretically he 

could eat it, except for the fact that 

Hashem decreed on him that he is 

not allowed to eat pig.”  

הו   ֶ מַיִם " עִנְיָן    אש  ָ מַלְכו ת־ש  הֲגַם    ".עו ל 

הו   ֶ לְת ִ  אש  כֶ  י ב ִ לָ   לש ֵ  ל. כ ְ

This is the idea of “Accepting the 

Yoke of the Heavenly Kingdom,” 

meaning that just like an ox takes a 

yoke that directs it where to go even 

though the ox doesn’t understand why 

it needs to go there, so too, we need to 

accept upon ourselves to fulfill 

Hashem’s decrees even if we don’t 

understand it at all.  

This level of serving Hashem with total obedience, (like an ox that accepts the 

yoke), seems to be a very low level, since it is not connected to understanding 

and feeling. However, this is only from a superficial glance. In truth, this 

obedience and dedication to Hashem is connected to the highest level of 

connecting to Hashem, which refers to the connection to Hashem that transcends 

logic or understanding. Since “no thought can grasp Hashem at all,” the truest 

type of connection to Hashem isn’t based on logic and understanding. Rather, 

this deeper level of connection to Hashem is expressed in the simple obedience 

of fulfilling Hashem’s decrees even if we don’t understand them. 

This idea is expressed in the following quote from Sefer Yetzira: 

פָ  ץ נָעו  "וְ  ָתָן  ןסו  תְחִיל  ' ב ִ  And like it says, (Sefer Yetzira 1:6)  .26" כו 

“The end level (of simple obedience) 

is connected to the highest level (of 

super-rational connection to 

Hashem).” 

 
יא סִפְרָ ) 25 ִ ִ א הו בָ ם כ, כו.  קְדו ש  רַש  סו  ל  עַ "י ב ְ ָ  ק(. הַפ 
ָתָ )" 26 תְחִיל  רֶ ה יְצִירָ ר  סֵפֶ ן".  ב ִ ֶ נָ   אק  פ  ְ  ה ז(.מִש 
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תְפִל ַ  נו  ב ִ ק ְ ת ִ ֶ צֵ   תוְזֶהו  ש  ינו ַׁוְיַחֵד  "  ר:יו  בֵּ   לְבָּ

 ' לְבָבו  ב  י כ ִ   –    "כו  נִימִית  םהֵ   ת'  ְ ֵַַַּׁׁׁפ  ל  ַׁבה 

נִי ֵַַַּׁׁׁתוְחִיצו  ל     :בה 

This is the idea of what the Sages 

instituted in the prayers before Krias 

Shema, called Yotzer Or and Ahavas 

Olam: “ַׁינו בֵּ לְבָּ דַׁ ּוְי חֵּ -and unify our 

hearts (  לְבָבֵינו),” the word for our 

heart used is   לְבָבֵינו, which is the word 

 ב  heart,” spelled with the letter-לֵב“

twice, to give the meaning of two 

“hearts,” meaning two levels of our 

heart, since the these two “hearts” 

refer to the inner and outer 

dimensions of the heart. 

נִימִי ְ ַׁתפ  ֵַַּׁׁ ל  תָ   א הו    בה  רְעו  חִינַת  א־ ב ְ

א,  חֲפֵיצָ   דְלִיב ָ קָ   הב ַ ו  י  ה ו תְש    ת אֲמִית ִ

רֵךְ   הלְדָבְקָ  ו  יִתְב ָ רָ "   י כ ִ   , ב  רְעָ   אב ְ ַ אֲבוּה    אכ    דַּּ
  .27" כוּ' 

The “inner dimension” of the heart 

is the level of the deep desire of the 

heart, with a true desire and 

yearning to connect to Hashem, 

since we are like “a son who is like 

his father’s leg,” meaning an 

inseparable part of the father. So too, 

we are inseparably connected to 

Hashem, which is why we have such a 

deep yearning to experience our 

connection with Him. 

ינו ַׁ' "ה ש    –" אֱל הֵּ ָ ָנו  מַמ  ל  ֶ ַׁ. ש  And, like we say, that “Hashem is our 

G-d,” meaning that He is literally 

“ours,” in the sense that He is truly 

connected to us, personally. 

נְנו   ו  לְהִתְב  צָרִיךְ  לָ   תוְאֵין    ו מֵאֵלָי   י כ ִ   ל,כ ְ

תְלַהֵ  ַׁט. ת ִ

Because of our deep intrinsic 

connection to Hashem, there exists 

this deep love for Hashem, and there 

is no need for any contemplation to 

create this love, since it exists 

inherently and automatically. 

 
אֲבו הָ )"  27 י ץ  עֵ ו.  אָבִי ל  רֶגֶ   –ן  ב ֶ ".  ד ַ עַ ם  חַי ִ ַ רְקֵ ר  ש  ִ לֶ י  פ  רֶ ם  הַצ ֶ ֶ נַ ק א.  פ  רֶ   רֵיש  ם  אֵלֶ ת  יו  ֶ רְאֵ ק ב.  פ  , א גת  יְבָמו  ה  ו 

סָפו   ו  תְחִילת ת  ַ ו ר הַמ  ב  ֵ " ד ִ  י"(.מִקַמ 
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ֵַּׁ  םוְאָמְנָ  ל  ה  נִיתַׁ הו    –  בחִיצו  ֶ   תמֵחֲמַ   אש 

רֶ ־נֶפֶש   ֶ סְת  ַ מ  ֶ ש  הֲמִית  מַה    אוְהו    ת, הַב ַ

תו ב   ָ כ  ֶ טז(    ב)עֵקֶ ש   אֵת  "י,  ם  ֶ מַלְת  עָרְלַת  ו 

הו    , לְבַבְכֶם"  ֶ רָ   אש  ָ הַהַסְת  חִינַת    ה ב ְ

רֶ  ֶ סְת  ַ מ  ֶ ַ   ראו   תש   . ה'  תקְדו ש  

However, the “outer dimension” of 

the heart is the love for Hashem that 

comes because of the need to remove 

the concealment of the animal soul, 

this is expressed in the verse, 

(Devarim 10:16) “You should remove 

the covering of your hearts,” this 

being the concealment of the animal 

soul’s desires that cover over the 

Light of Hashem’s Holiness. 

תִי  כ ְ םב  וְעָלֶיהָ  ָ ֶ "  :( )ש  מַלְת  '   ם ו   –   "כו 

רִיךְ לְהַעֲבִי  צ ָ ֶ פְסֶקֶ  העָרְלָ   רש  ַ    ת, זו  הַמ 

Regarding this, it is written, (ibid.) 

“You should remove the covering of 

your hearts,” meaning that we need 

to remove this covering, namely, the 

animal soul’s desires, which act as a 

barrier, blocking out our feeling for 

holiness.  

נְנו   ו  כָ   ת עַל יְדֵי הַהִתְב  אָ   לב ְ עִנְיָן    רהַמְבו  ב ְ

קֵי  סו  ְ י"  –ה  דְזִמְרָ ־פ  פַנ ִ דֶש     םוְהָאו  ו ת הַק  וְחַי 

תָם  ָ לְעֻמ  רָפִים,  הַש ְ ת  ַ לְעֻמ  אִים  מִתְנַש  ְ ג ָדו ל  רַעַש   ב ְ

: קו מו  בו ד יְיָ מִמ ְ ךְ כ ְ רו  מְרִים: ב ָ חִים וְאו  ב ְ ַ '   מְש   . "כו 

This is accomplished through the 

contemplation of Hashem’s 

Greatness in everything described in 

Pesueki Dezimra and the Blessings 

on the Shema, where we describe how 

the angels get excited about Hashem, 

like we say, “And the [angels called] 

Ofanim and Holy Chayos, with great 

excitement, lift themselves up to face 

the Serafim and praise Hashem by 

saying, Blessed be the Glory of 

Hashem from His place.” 

Since the animal soul has its spiritual source in the angels, by describing the great 

excitement of the angels in their praise of Hashem, we are able to arouse the 

animal soul to also love Hashem. 

This is a lower level of love, which comes from the “outer dimension” of the 

heart, since it is not the essential love that the Divine soul naturally has. Rather, 

it is a created love that is the result of contemplation to arouse the animal soul 

(whose love of Hashem is not inherent or natural). Thus, we are able to influence 

the animal soul to also love Hashem and to stop concealing Hashem’s Light. 
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תִי ־לֶעָתִידו   כ ְ בִי ב  לָב א  ו(   ם)נִצ ָ ה'    :ל,  מָל  "ו 

 ה'  וְאֶת לְבַב זַרְעֶךָ לְאַהֲבָה אֶת  לְבָבְךָ    תאֶ   אֱל קֶיךָ 

ךָ לְמַעַן חַי ֶיךָ  ְ בְכָל נַפְש  כָל לְבָבְךָ ו  '" אֱל הֶיךָ ב ְ   .כו 

However, regarding the Future 

Time (after Moshiach comes) it is 

written, (Devarim 30:6) “And 

Hashem will uncover your heart, 

and the hearts of your children, so that 

you may love Hashem with all of your 

heart and with all of your soul, in order 

that you may have true life.”  

Only when Hashem helps us to uncover our hearts, such as after Moshiach 

comes, will we be able to truly and consistently experience the deeper level of 

love for Hashem that is in the essence of the Divine soul, called “the inner 

dimension” of the heart. 

'  דוְיַחֵ " הוְעַל יְדֵי זֶה יִהְיֶ   Through this combination of our own ". לְבָבֵינו  כו 

efforts in contemplation during prayer 

and Hashem helping us from above to 

remove the covering of the animal 

soul’s desires, we are able to have 

ינוַׁ“ בֵּ לְבָּ דַׁ ּוְי חֵּ -and unify our hearts 

 meaning that we can ”,(לְבָבֵינו  )

experience both the outer dimension 

and the inner dimension of the heart’s 

love for Hashem. 

כָ  נָ   לוְזֶהו  ב ְ ָ  This process of needing to go through ה. הַש  

the outer dimension of the heart in 

order to reach the inner dimension of 

the heart is the usual order of service 

throughout the year. 

בַ  תִי ו  בָה כ ְ ו  רֶת יְמֵי תְש  ים קל, א( ב  עֲש ֶ ִ הִל    :)ת ְ

יםַׁ" ק ִ עֲמ  מְקָא־ – קְרָאתִיךָ הֲוָיָ"ה"    מִמ   מֵעו 

א נִימִי   , דְלִיב ָ ְ    ב, הַל ֵ ת־ פ 

However, regarding the Ten Days of 

Teshuva, it is written, (Tehillim 

130:1, which we say in Shacharis 

during the Ten Days of Teshuva) 

“From the depths I call out to you 

Hashem,” meaning that from the 

depths of the heart, from the “inner 

dimension” of the heart,  

 ' כו  פָנָי  ו   ש  ק ְ "  ,  "ב ַ ש  אֲבַק ֵ ה'  נֶיךָ  ָ פ  אֶת  and like we say in Tehillim (27:8) 

during Shacharis and Mincha of Elul 



 

LESSONS IN LIKUTAY TORAH  20 

ים כז, ח(  ִ הִל   and Tishrei, “[Hashem says:] seek my ,)ת ְ

י נָּ  countenance, [and man-פָּ

responds:] ַָּׁנֶיך ָּ  Your countenance-פ 

Hashem I seek,” the word פָנָי-

countenance is connected to the word 

נִימִיו ת ְ  inwardness, implying that the-פ 

person is seeking the innermost aspect 

and connection to Hashem. 

לְמַעְלָ  ג ַם  ֶ נִיו ת   הש  וְחִיצו  נִימִיו ת  ְ פ    –   יֵש  

בֵ  ֵא בסו  מְמַל     :ו 

Since also Above in Divinity there is 

an “inner” and “outer” aspect, 

which is how Hashem’s revelation 

“ בֵַּׁ בסו  -encompasses” all worlds and 

how His revelation “ַׁא ֵּ ל  -מְמ 

permeates” all worlds. 

הו   ֵא  ו    אמְמַל  נִי  חִיצו  חִינַת  לָ "   ת, ב ְ כו    א ד ְ

לָ  יה כ ְ ֵ י   אקַמ  ִ  ב". חָש 

The level of “א ל ֵּ  permeates” is-מְמ 

the “outer” aspect, since it reflects 

the way in which Hashem creates and 

guides all the worlds directly. So, on 

that level we only see how 

“everything is ‘like’ nothing before 

Him.” But it is only ‘like’ nothing, 

and not “actual” nothingness, since at 

this level, the worlds still have some 

existence, just incomparably lower 

than the existence of Divinity. 

רֵ  נִתְעו  א  ָ תָא־דִלְתַת  בְאִתְעֲרו  נִימִיו ת    רו  ְ פ 

ל עָלְמִין'  –אֱל הו תו    ָ בֵב כ  '.סו   ' כו 

However, through the “awakening 

from [us Jewish People] below [in this 

world]” in arousing the innermost 

aspect of our hearts for Hashem, this 

arouses the “inner” aspect of 

Hashem’s revelation, how it is 

“ בֵַּׁ בסו  -encompasses all worlds.” 

Specifically in Elul and Tishrei, and especially in the Ten Days of Teshuva, we 

have the power to arouse the innermost aspect of our hearts. This arousal then 

reveals the innermost aspect of Divinity (how Hashem’s revelation 

“encompasses” all worlds). At that level, the worlds not only are “like” nothing 

before Hashem, but they are literally nothing, since at that level, all living things 

can sense that there is nothing separate from Hashem at all. 
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The verses of chapter 27 from Tehillim, recited in Elul and Tishrei, continue (in 

verse 9): 

אַף   ט ב ְ ַ ךַָּׁ"אַל ת  בְד ֶ ים כז, ט( "  ע  ִ הִל  הַיְינו     :)ת ְ

עֶבֶ   י כ ִ  ה    דיֵש   ָ רָאֵל    –לְמַט  יִש ְ בְנֵי  לִי  י  "כ ִ

הַ עֲבָדִים"      .כה, נה(  ר)ב ְ

“Do not cast away your servant in 

anger,” meaning that there is a level 

down here [in this world] referred to 

as being “servants” to Hashem, like 

it says, (Vayikra 25:55) “For the 

Children of Yisrael are servants to 

Me [Hashem].” 

עְיָה מא, ח(  "  הֲבִיו ַׁאוְ"אַבְרָהָם   ַ   ה לְמַעְלָ   –)יְש 

חִינַת עֶבֶ  לֶךְ  י לִפְנֵ   ןבֵ כ ְ   ד, מִב ְ ֶ  . הַמ 

And there is another level similar to 

what is referred to in the verse, 

(Yeshaya 41:8) “Avraham [the 

forefather of the Jewish People] loved 

Me [Hashem].” This level of the love 

for Hashem of Avraham Avinu is 

higher than the level of being just a 

“servant” of Hashem. This level is 

like the son of the king who connects 

to his father, the king, also out of love, 

in addition to the awe that all the 

regular citizens have for the king. 

וִ   רוְאָמַ  ם  דד ָ לו  ָ עָלָיו־הַש   לֶךְ  ֶ ל     :הַמ  ֶ   א ש 

חִינַת עֶבֶ  ה   דיִהְיֶה מִב ְ ָ מַט  ְ ל  ֶ ָא מֵעֶבֶ   , ש    ד אֶל 

מַעְלָ  ְ ל  ֶ    ה.ש 

This is what King David meant in 

Tehillim, (ibid.) “I should not be only 

on the lower level of a plain servant 

who only has awe for the king, rather, 

I should be on the higher level of the 

servant” who also has love for this 

king (like the son of the king). 

י"    ןוְכֵ  ה עַבְד ִ ֶ עַ א, ב( "מ ש  ֻ י"   , )יְהו ש  וִד עַבְד ִ "ד ָ

מו אֵל ב' ג, יח(  ְ  .  )ש 

Regarding this level (of being 

Hashem’s servant with love also), we 

find the truly righteous are called 

“servants,” like “Moshe, my 

servant,” (Yeshoshua 1:2) and 

“David my servant” (Shmuel II 

3:18), and they certainly also had love 

for Hashem. 

"ב ְ  ב  תו  ָ כ  ֶ ש  ףוְזֶהו   הו    א  ֶ ש  ךָ"  מו     אעַבְד ֶ כ ְ And this is the implication of the 

verse, “Do not cast away ף א   with-ב ְ
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ב   תו  ָ כ  ֶ יתִי   ףאַ "ש  '    ו"עֲש ִ חִינַת    –כו  ב ְ

לִ   המַעֲש ֶ  עֶבֶ   ם, טַעַ   י ב ְ רֵ   דכ ְ ָ ש  מ ְ ֶ   י לִפְנֵ   ת ש 

וְעו ש ֶ  נו   נו    האֲדו  אֵי   ףאַ   , רְצו  ֶ טַעַ   ןש    ם לו  

בָ ל  לְכָ  '  רד ָ  . כו 

anger, your servant.” The term 

אַף“  ”,which can mean “with anger ”,ב ְ

can also mean, “with ‘also,’” as in the 

verse, “ ףא ַׁ -also I [Hashem] have 

יתִיַׁ ועֲש ִ -made it,” meaning the level 

of service of Hashem involving only 

dry action, without any knowledge 

or feeling, like a servant who serves 

his master and fulfills his will even 

though he doesn’t understand the 

reason behind each thing he does. 

We find that the verse connects the word “ ףאַ  ,” which can mean either ‘anger’ or 

‘also,’ with the word “ יתִי ועֲש ִ -I have made it/done it,” which implies action. The 

connection between these two words is that there is a level of service of Hashem 

involving only action, without love and an inner feeling. This level is connected 

to ‘anger,’ since the master is upset that the servant has no knowledge or feeling 

behind what he is doing. Likewise, it is connected to ‘also,’ since this type of 

service (of only action) is like something added on to the real, inner nature of the 

person, it is ‘also’ something he does, even though it is not who identifies himself 

as. This is what King David is requesting from Hashem: “Do not cast me down 

to the lower level of service that involves dry action, without love and feeling.” 

יִחו   יְדֵי  קְרִיאַת  תב' לְבָבו    ד וְעַל  מַע,ב ִ ְ   ־ש 

כָ  ָ ךְ הַהַמְש  ַ רָ   ה יִהְיֶה אַחַר כ  ו    העַל יְדֵי הַת 

מִי    "  – ְ קְרָא בִש  דִ כ  ל הַנ ִ רָאתִי   י לִכְבו  יו    וב ְ יְצַרְת ִ

יתִיו  '  אַף עֲש ִ  ". כו 

 

Through uniting both levels of the 

heart, the inner and outer aspects of 

the heart, in Krias Shema, there will 

then be the revelation of Hashem in 

the Torah that one studies after 

prayer, which is referred to in the 

verse, (Yeshaya 43:7) “Whatever is 

called by My Name, [i.e. the Torah 

which is called ‘Hashem’s Names’], 

for My honor [i.e. for Hashem’s 

revelation] I have created it, formed 

it, and made it.” 

תִַׁ"  – ם"  עֵדִי"   םו לְפִיכָךְ נִקְרָאִי עִדו  כֶ   יה  ָ   םב 

 ' אָמַ   דעַ ",  כו  ֶ מַיִ הַאֲזִינו   "   ר:ש  ָ רָה.    םהַש   וַאֲדַב ֵ

אִמְרֵי־פִי׃ הָאָרֶץ  מַע  ְ ' ַַׁׁוְתִש  טָ   ףיַעֲרו  ,  כו  ָ מ  ַ   רכ 

ל אִמְרָתִי  ַ ט  ַ ז ַל כ  '  לִקְחִי, ת ִ  ."כו 

Therefore, the two aspects of the 

Written and Oral Torah are called 

‘two witnesses,” as it says, “[Moshe 

says,] I call upon you to testify [as 

witnesses],” and he was speaking to 

the Torah, as it says, “Listen 
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‘Heavens’- [meaning the Written 

Torah]- and I will speak, and the 

‘Earth’- [meaning the Oral Torah]- to 

the words of my mouth, let my 

teachings [of Torah] flow like rain 

and my words should drip like dew, 

etc.” 

The fact that Moshe starts off by talking to the “Heavens and Earth” and 

immediately continues discussing his teaching of Torah, shows us that even the 

“Heavens and Earth” mentioned above were also referring to two levels of Torah. 

ו רָ ביֵש    י כ ִ  ת  חִינו ת ב ַ  This is because there are two levels ה: ' ב ְ

of the Torah: 

לְמו  "   ד הָאֶחָ  ַ בִי   דת  ֵ מ  ֶ   ,28ה" מַעֲש ֶ   י לִידֵ   אש 

הו   ֶ דֵ   דלִלְמו    אש  י   עלֵידַ   י כ ְ צְרָ   םאִ   ןהַד ִ ךְ  יו 

'   הלְמַעֲש ֶ  בְהִרְהו  ,  כו  י ֵדַע    דעַ   יסַג ִ   אל    רו  ֶ ש 

חְקָ  '  קוְיו  ו  כו  חַ לִב  לו   . ב ְ

One level [i.e., the Oral Torah] is 

“study that brings to action,” which 

is when someone learns in order to 

know the halacha of what to actually 

do if he should come to a certain 

situation involving those halachos. 

This type of learning requires that 

he not only understand the 

information, but he must know it 

well enough that it should be 

engraved in his mind and heart, to 

know right away what to do in that 

situation according to halacha. 

תו   אוְעַל זֶה הו   ָ כ  ֶ טָ   ףיַעֲרו  "  בש  ָ מ  ַ '   רכ   ,Regarding this level, it is written   ", כו 

“Let my teachings flow like rain,” 

comparing this level of Torah study to 

‘rain.’  

ב  תו  ָ כ  ֶ ש  מו   ם  :  29כ ְ ֶ הַג ֶש  יֵרֵד  ר  ֶ אֲש  ַ כ  י  "כ ִ

"' י, כו  ר חָפַצְת ִ ֶ ה אֶת אֲש  ה   וְ"עָש ָ ָ מ  ָ ' וְש  כו 

ו   יָש  הָאָרֶץ    , "בל א  אֶת  הִרְוָה  אִם  י  "כ ִ

" לִידָה  וְהִצְמִיחָה   . וְהו 

We find regarding rain that it is 

written, (Yeshaya 55:10-11) “Just 

like the rain… comes down from 

heaven and fulfills My [Hashem’s] 

desire for its descent… and does not 

 
י ) 28 ִ ש  ו   ן מ, ב(. קִד 
עְיָה נה, י  29 ַ ו  ־יא  )יְש  ינ  ִ ש  דֶ י  ב ְ ֵ  . (ר הַס 
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return to heaven until it saturates 

the ground and gives it the power to 

produce and grow [vegetation]…” 

זֶ   ל, י אכַ   םוְהָאָדָ  בְכ חַ  ָ  "  רי אמַ   הו  וְאָהַבְת 

 '  .  "כו 

This shows that rain gives the ground 

the ability to actually produce 

vegetation, which a person can 

actually eat and derive energy from, 

and from that energy one can pray 

and say, “And you shall love 

Hashem with all of your heart etc.” 

רָ  ו  חִינַת ת  קְרָא    אזו  הו    הוְכַךְ ב ְ  30" זעו ַׁ"הַנ ִ

–  ַ ית  נ ִ ֶ כַ  כ  ח ַׁ ןש  ו  י  ֶ מַ   לש  ָ " רלו     ".וְאָהַבְת 

So too, this level of [the laws of the 

Oral] Torah is called “strength,” 

meaning that it gives the person the 

power to pray and say [and 

experience in his heart] “And you 

shall love Hashem.” 

Just like rain saturates the earth and gives it the power to produce nourishing 

vegetation, so too, when a person understands and fully absorbs the knowledge 

of the Torah laws from the Oral Torah, to the extent that he knows how to fulfill 

the halacha right away, in any situation, this ‘Torah rain’ gives him the power to 

produce a love for Hashem through his contemplation in prayer, just like rain 

enables the ground to produce vegetation.  

Now, the Alter Rebbe continues to explain that this works both ways: Not only 

does this ‘Torah rain’ empower him to love Hashem in prayer, but the love of 

Hashem during prayer empowers him to full internalize and absorb the message 

and ideas of his Torah learning, similar to how rain is absorbed into the ground. 

מַ  ת עַל יְדֵי הַקְד ָ סִירַת־ הַמ ְ   תוְצָרִיךְ לִהְיו 

 ''ַ נ  ַ    ל, נֶפֶש  כ 

However, for his learning to become 

like energizing ‘rain’ for him, he first 

needs to experience the totally 

selfless dedication to Hashem 

described in the contemplation of 

Krias Shema, as explained above. 

 ֶ הַג ֶש  מו   הו    םכ ְ ֶ רְעָמִי  אש  יְדֵי   This is similar to how rain comes  ם עַל 

with thunder [and lightning] 

 
י ) 30 ִ ירִיר  ש  ִ  ד(. וְעו  ק ב נח, א. חֵלֶ ר  ז הַ ה ב, ג. רַב ָ ם  הַש  
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'  31ם וְעָבִי   produced by clouds, so too, the Torah    :ַַׁׁ.כו 

that is a spiritually “energizing rain” 

comes together with intense feelings 

for Hashem during prayer, where 

one’s contemplation of Hashem hits 

him like thunder and lightning. 

This maamer does not complete the explanation of the second level of Torah, 

which is likened to dew, and it does not explain how it corresponds to the Written 

Torah. It also ends off without going back to show how these two levels are 

“witnesses” to the Jewish People.  

The explanation of these points will be understood based on what the Alter Rebbe 

explains at the beginning of the maamar: 

The idea of the Written Torah, called “the Heavens,” is that they are similar to 

water that has no color, meaning that it is a revelation of Hashem’s Wisdom that 

is essentially beyond our human understanding, and therefore, comes down in 

the form of stories and analogies. This level cannot be fully internalized, and 

therefore, cannot fully enable us to produce love and fear during prayer, just like 

dew alone cannot enable the ground to produce vegetation, since it does not fully 

saturate the ground. It’s advantage, however, is in that it is a much loftier 

revelation of Hashem’s essential wisdom than the understandable laws of the 

Oral Torah. 

In these two levels, we find that it is the love and commitment to Hashem during 

prayer that enable these levels of the Torah to be expressed: The Oral Torah can 

be fully absorbed in the person, like energizing rain, and the Written Torah can 

shine a sublime revelation of Hashem’s essential wisdom into the person’s soul 

through reading and translating the Written Torah. 

Since the effect of the Torah on the person comes through his connection to 

Hashem in prayer, the Torah becomes a “witness” as to whether or not one truly 

connects to Hashem in prayer. If his Oral Torah study is truly absorbed in him 

until it becomes a part of him, and he feels and appreciates the intense holiness 

of the Written Torah, this indicates that he must have really connected to Hashem 

in prayer. If not, this is a sign that he needs to take prayer more seriously…. 

                                                                                                                    

 
מַיִם  31 ָ רו  עָבִים )"וְהַש   חַ, וַיְהִי   הִתְקַד ְ ם וְרו  ֶ ש  ל  ג ֶ דו   . (מה,  יח '  א ם מְלָכִי  ."ג ָ
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Summary of the Maamar 

Q1. What is the spiritual aspect corresponding to “the Heavens?” 

A1. The Written Torah corresponds to the Heavens, since the heavens 
are made of “water.” Water is essentially colorless and tasteless. 
Likewise, the spiritual heavens are something that we cannot see or 
understand. Similarly, the Written Torah is the essential will and wisdom 
of Hashem, which is totally beyond human comprehension. Whatever 
understanding of it that we have is only on the most superficial level, like 
someone who is just reading a story without knowing the deeper 
meaning behind it. 

Q2. What is the spiritual aspect corresponding to “the Earth?” 

A2. The Oral Torah corresponds to the Earth. Just like the earth takes 
an inedible seed and makes it into an entire plant or tree that produces 
fruit, so too, the Oral Torah takes the wisdom of Hashem from the Written 
Torah that is totally beyond our grasp and makes it into understandable 
laws and ideas. 

Q3. How are the spiritual Heavens and Earth (Written and Oral 
Torah) witnesses regarding the Jewish People, telling over whether we 
performed the Mitzvos properly? 

A3. Through our Mitzva performance, we reveal the Infinite Light of 
Hashem into the Torah. When we perform Mitzvos, we draw down the 
Infinite Light of Hashem into the objects used for the Mitzvos (and 
ourselves), thereby giving them (and ourselves) true spiritual life. In 
addition, this Infinite Light is then drawn down and connected to the 
Torah we study. Therefore, the Written and Oral Torah testify about our 
Mitzva performance, since their connection to the Infinite Light of 
Hashem (which is essentially beyond any wisdom, even that of the Torah) 
is dependent on our performance of the Mitzvos. 

Q4. From where do we receive the power to draw down Hashem’s 
Infinite Light into the Torah? 

A4. Through the connection to Hashem that is revealed during 
prayer. This is accomplished by way of the contemplation of Hashem’s 
greatness during Pesukei Dezimra and the Blessings on the Shema, and 
in the Shema itself. 
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Q5. If our Divine souls are higher than the angels, why do we need to 
contemplate how the angels praise Him (as described in the Blessings on 
the Shema) in order to perceive His Greatness? 

A5. Even though our Divine souls are higher than the angels, our 
animal souls are not, and it is the animal soul that needs to receive love 
and fear for Hashem through the contemplation that the angels use in 
their service of Hashem. 

Q6. How far down are we supposed to reveal this Infinite Light of 
Hashem into the Torah? Is it enough to draw it down into the intellect 
and understanding of the Torah? 

A6. No, we need to also bring it down into the speech and action of 
the Torah. The speech of the Torah is to say the words of Torah with 
respect for Hashem, and the action of the Torah is to fulfill the Mitzvos 
with “Kabalas Ol,” an acceptance of the “yoke” (ie. Responsibility) that 
we must do what Hashem wants, even if we do not understand, like an 
ox that needs to follow its owners command despite its lack of 
understanding. Thus, we bring this Infinite Light of Hashem all the way 
down into our physical lives, into all three soul garments (thought, 
speech, and action). 

Q7. What is the meaning of the prayer (in the Blessings on the Shema) 
where we ask Hashem to “unify our hearts to love Your Name?” 

A7. Every Jew has two levels of their heart; an inner and outer level of 
love for Hashem. The inner level is the deep, subconscious love for 
Hashem hidden within our hearts at all times. The outer love is the 
conscious love of Hashem created from our contemplation of His 
greatness. “Unifying” our hearts means connecting our revealed, 
conscious love, with the deep, subconcious love for Hashem, so that we 
are fully conscious of the incredibly deep connection that we have with 
Hashem, (which is beyond all logic and understanding). By connecting to 
Hashem in prayer on this deeper level of love, we reveal the innermost 
depth of Hashem into the Torah that we learn and say, and into the 
Mitzvos that we do. 

Q8. In that case, is prayer a preparation for Torah study, enabling us 
to reveal Hashem in the Torah, or is learning Torah a preparation for 
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prayer, giving us the strength to contemplate Hashem’s greatness during 
prayer? 

A8. There are two types of learning: One type of learning, the learning 
of the Halachos (Laws) as explained in the Oral Torah, gives a person the 
spiritual strength for the next day’s contemplation of Hashem in prayer. 
However, the love of Hashem experienced during prayer enables the 
person to truly reveal Hashem in the Torah that he learns after prayer, 
which is then fully internalized. This is likened to how the rain that 
saturates the ground and enables it to grow comes together with thunder 
and lighting. So too, the Torah learning in which Hashem is fully revealed 
and becomes internalized in the person, follows a prayer that is like 
“thunder and lightning,” meaning full of intense and powerful love for 
Hashem. 
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Lessons in the Service of Hashem from the Maamar 

1- The Torah is essentially Hashem’s wisdom that is beyond human 
grasp. If there are parts or levels of the Torah that we don’t 
understand, it is only because of our own limitations, and not 
because of the Torah. The real miracle is that we can even 
understand any amount of the infinite wisdom of Hashem, which 
is only due to the fact that He brought down His Infinite Wisdom 
to fit into a human intellect. That is a much greater miracle than 
fitting an elephant into the eye of a needle. 

2- When we fulfill Mitzvos, we are not just fulfilling the orders of a 
King. We are actually connecting the objects we are using for the 
Mitzva, as well as connecting ourselves, with the True Source of 
Life. We are giving real life and receiving real life. 

3- Through fulfilling Mitzvos, we are connecting not only our 
limited beings to the infinite greatness of Hashem, but we are also 
bringing the Torah itself out of its limitation. Now, what 
limitation could the Torah possibly have? The limitation of being 
confined only to the spiritual realms and only being Hashem’s 
wisdom. By our fulfillment of Mitzvos, we connect to the infinite 
truth of Hashem, Who is beyond any wisdom. This truth is then 
reflected in the Torah that we learn, so that in addition to 
expressing Hashem’s wisdom, it should express Hashem’s 
Essence. 

4- Learning Halacha (or Mishna, or Gemara) during the course of the 
day gives us spiritual nourishment to be able to think about 
Hashem during prayer, and come to love Him. But only through 
the feeling for Hashem in prayer can we really see Hashem in the 
Torah that we learn, so that we can fully internalize it.  

5- By revealing our deep love for Hashem in prayer, our essential 
connection to Hashem becomes revealed. This essential 
connection is then expressed in how we learn and understand 
Torah, how we say the words of Torah, and how we fulfill the 
Mitzvos. Through deep feeling for Hashem in prayer, we connect 
the deepest aspect of Hashem to our thought, speech, and action, 
and thereby, into our entire physical life. 
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Likutay Torah English translation project: 

The original text of the maamarim with נקודות and punctuation is presented side 

by side with a phrase-by-phrase translation and explanation. The translation of 

the text is in bold whereas the commentary is in regular font. The explanations 

of general concepts that are not directly relevant to understanding the flow of the 

maamar are in footnotes. 

All of the commentary of the Tzemach Tzedek printed with brackets in the 

original Likutay Torah have been moved to the Hebrew footnotes and left 

untranslated. 

The Goal 

The main purpose of this project is to enable the reader to learn the Likutay Torah 

in the original. By learning the words, structure, and concepts of the maamarim, 

eventually they should be able to learn it by themselves in the original. 

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by the 

Kehot Publication Society, a division of Merkos L’inyonei Chinuch Inc., and are 

reprinted here with special permission. To purchase the original visit 

www.Kehot.com. 

I would like to thank: Kehot for permission to use the text of the maamarim, the 

administrator of the  מנוקד תורה   and נקודות project for helping with the לקוטי 

punctuation, to see any Maamar from Torah Or/Likutay Torah with נקודות go to 

his website www.ChassidutBehirah.com,  to R’ Baruch Katz for creating and 

managing the website, and Rabbi Yitzchok Miller for editing. 
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 לזכות חיזוק ההתקשרות

 לכ"ק אדמו"ר נשיא דורנו  

ולקוטי  אור שרצונו הק' שכל אחד ואחת ילמדו תורה 
 תורה שעי"ז מזרזים הגאולה האמיתית והשלימה 

*** 

לזכות כל ילדי החסידים שיתנו חסידישע נחת לכ"ק  
 אדמו"ר ולהוריהם שיחיו 

ולזכות יוסף יצחק בן ביילא איטא ולאה בת חנה דבורה  
ללמוד חסידות רייזל וכל יוצאי חלציהם שיחיו, שיזכו 

 וליליך בדרכי החסידות, ויפוצו מעיינות אור החסידות 
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Sponsored by: 

Rabbi Roberto and Margie Szerer, 

in loving memory of 

Gladys Szerer-Sarah Bat Shalom Z''L 

Victor Sasson-Victor Chayim Ben Saul Z’’L 

Enrique Szerer-Hersh Ben Meyer HaCohen Z’’L 

Andrea Szerer-Leah Bat Chayim HaCohen Z’’L 

*** 

   אבי מורילעילוי נשמת 

  משהר' חיים 

 הכהןבן ר' אהרן לייב 

*** 

Every maamar from the entire Torah Or/Likutei Torah with 

nekudos and punctuation is available on: 

www.ChassidutBehirah.com 
Did you enjoy this maamar? Please consider partnering in this 

project making Likutei Torah/Torah Or available to many! 

To partner by giving monthly (or one time) go to 

www.DonorBox.org/LearnChassidus 

To view previous maamarim translations, go to 

www.LearnChassidus.com 

To place a hakdasha in an upcoming maamar, contact me 

lessonsinlikutaytorah@gmail.com 
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